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BIBLICAL RESEARCH 


The Chicago Society Biblical Research was organized February 
21, 1891, the initiative Professor George Gilbert, the 
Chicago Theological Seminary; Professor Edward Curtis, 
McCormick Theological Seminary; and Professor Ira Price 
Morgan Park Baptist Theological Seminary. 


The Society was founded section the National Society 
Biblical Literature and Exegesis. But this arrangement proving 
unsatisfactory, was voted October 29, 1892, that the Society 
assume separate existence under the present name. Professor 
Edward Curtis was the first president. 


The Constitution and By-Laws were adopted December 10, 
1892, and were published, together with the names the charter 
members the Society follows: Edwin Bissell, Charles 
Bradley, Ernest Burton, Augustus Carrier, Samuel Curtiss, 
George Gilbert, Edward Harper, William Harper, 
Hermann, Charles Horswell, Charles Little, David Marquis, 
Philip Nordell, Ira Price, Hugh Scott, Milton Terry, 
Revere Weidner, Zenos. 


From 1892 until the present, the Society has held with regularity 
three meetings each year. The Constitution and By-Laws have 
undergone but slight revision during the period. 1955 the Society 
laid plans for annual journal entitled Biblical Research. 
Biblical Research appears annually the Fall. Table Contents 
will provided with every fifth volume. Biblical Research indexed 
the American Theological Library Association. Back issues may 
purchased from the publisher. 
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POETIC THE QUMRAN THANKSGIVING PSALMS 


CHARLES KRAFT 
Garrett Biblical Institute 


the more than two hundred years since the appearance 
Robert Lowth’s epoch-making Lectures the Sacred Poetry the 
the study Hebrew poetry has normally centered 
one more its three aspects: parallelism, meter, and strophic 
stanza structure. 

the first, parallelism, there can question its 
basic character the most distinctive feature the poetry. 
the answering stichos stichoi parallel response the first 
stichos which usually transforms into poetry what would other- 
wise mere prose statement. Thus the basic unit Hebrew 
poetry not the simple stichos (or cola), but the line poetry 
composed normally two three stichoi. These basic units may 
termed distich tristich (bicola tricola) 

meter, the second area poetic investigation, standard 
Hebrew form has commonly been regarded composed such 
meters 3/3, 4/3, occasional Qinah 3/2, and perhaps 2/2 
2/2/2. The problem the amount genuine flexibility the 
use meter has long been source the Hebrew 


Gregory (London: Chadwick Co., 1847). 

the problems both terminology and definition the basic 
unit Hebrew poetry the writer’s view set forth his “Some Further 
Observations Concerning the Strophic Structure Hebrew Poetry” 
Edward Hobbs, ed., Stubborn Faith: Papers Old Testament and 
Related Subjects Presented Honor William Andrew Irwin (Dallas: Southern 
Methodist University Press, 1956), pp. 

Cf. Ovid Sellers Harold Willoughby, ed., The Study the 
Bible Today and Tomorrow (Chicago: University Chicago Press, 1947), 
pp. 134-137 and Rowley, Albright, and Honeyman 
Rowley, ed., The Old Testament and Modern Study (Oxford: Clarendon 
Press, 1951), pp. xxvi-xxvii, 25, and 281 respectively. 


poet normally consistent the use one type meter throughout 
single poem? 

The third area study, that the strophe, has been the subject 
considerable skepticism. For example, Samuel Terrien accurately 


Scholars generally have been slow admit the existence 
strophes Hebrew poetry, perhaps because some proposals 
strophic analysis were artificially systematic; because the 
existence tricola within sections bicola was not recognized 
and because Greek, rather than Semitic, forms articulation 
were imposed upon the poetic 


Despite justifiable skepticism concerning artificially involved 
strophic patterns, the present writer believes have been 
established that both Biblical poetry and Ugaritic literature 
there clear strophic structure, least the normally simple 
forms two distich tristich lines combined form couplet, 
three such lines combined form Furthermore, 


One may suspect, but not yet prove, that the earlier epic 
and lyric poetry has freedom movement within strophic 
limits characteristic relatively unconscious, semiplanned 
artistry, whereas the later lyric, prophetic, and wisdom poetry 
conforms much more conscious architectural planning. 
What Ugarit native artistry becomes Job Second 
Isaiah native artistry plus conscious 


Now with the publication the Qumran Hodayoth there 
unique opportunity test this suspicion—at least far 
relates the poetic craftsmanship those devout souls who 
made the study, not only the Torah and the Prophets, but 
doubtless the Qethubim well, their night-and-day devotion. 
But the testing such theory only secondary the attempt 
understand completely possible what the meaning, the 


Samuel Terrien The Bible (New 
Abingdon, 1954), III, 894. 

Evidence for these conclusions given both the work cited 
note above and the writer’s earlier The Strophic Structure Hebrew 
Poetry Illustrated the First Book the Psalter (Chicago: University 
Chicago Press, 1938). 

The writer Edward Hobbs, ed., op. cit., 87. 


mind and the spirit these psalms devotion, for surely 
understanding their poetic form another avenue into the 
understanding the thought and the faith their authors. 

This study what may hopefully regarded progress 
report the poetic analysis some 220 manuscript lines the 
analysis parallelism and strophic structure, and even meter, 
can reasonably sure only where the manuscript poem 
relatively unbroken, the writer has used only those portions 
the Scroll which present succession not fewer than five 
successive lines text without serious break the 

Within the 220 lines the Scroll thus available for poetic study 
there are six complete poems, which together are composed 
manuscript lines, follows: 


Col. lines 20-30 lines 
19-36 
5-38 
5-19 
3-14 


addition there are some 123 lines poems preserved unbroken 
portions from five fourteen lines each. These apparently 
come from twelve poems whose thus remaining complete portions 
are respectively 13, 13, 13, 10, 12, 13, 14, and lines 
length. 


Sukenik, ed., The Dead Sea Scrolls the Hebrew University 
(Hebrew University, Jerusalem: Magnes Press, 1955), Plates 35-58. The 
reader will need note carefully that the term ‘line’ must used two 
senses this study, i.e., both denote the numbered lines the column 


the manuscript studied, and denote the normally distich tristich 


lines Hebrew poetry. For the latter the term ‘verse’ unsatisfactory 
because its confusion with either stanza poetry with the numbered 
divisions the chapters the Bible. 

this reason attempt has been made study the fragments 
Barthélemy and Milik, Discoveries the Judaean Desert, (Oxford: 
Clarendon Press, 1955), pp. 


will seen the following examples taken from the study, 
the writer has attempted divide the Hebrew text (here presented 
transliteration) into the respective stichoi and lines the 
poetry. order assist making the poetic analysis clear, 
each line Hebrew text accompanied nearly word-for-word 
translation which the writer has prepared with the aid the 
English translations Millar and Theodor 
Thus, with careful reference the Hebrew text the Sukenik 
volume both the modern printed form and the facsimile 
plates, and neglecting far possible poetic rendering and 
divisions made previous translations, the writer has tried 
make fresh analysis the poetry. 

The first complete poem found the manuscript, the 
hymn column lines 20-30, apparently beautiful product 
conscious poetic art. seems quite clearly divided into 
five relatively equal strophes. The most obvious poetic device 
indicate both the progress the poet’s thought and the successive 
divisions within the poem the use the pronoun, after con- 
junctive Waw, either first person singular third person plural. 
fact, this versus “they” sets off the contrasts within the 
poem, and then the end used single strophe point 
climax the contrast between the and the between 
the poet himself and his enemies. 


well known, the two opening words, ’wdkh ’dwny, thank 
thee, Lord,” the characteristic introduction most these 
hymns, from which originates the title commonly given the 
entire scroll. This poetic introduction seems normally stand 


Millar Burrows, The Dead Sea Scrolls (New York: Viking, 1955), pp. 
This translation selections from the Scroll line-by-line faithful 
the text, but frequently does not render such poetic features chiastic 
forms expression, and occasionally begins ends the middle 
strophe. 

Theodor Gaster, The Dead Sea Scriptures English 
(Garden City, Y.: Doubleday, 1956), pp. 123-202, This cre- 
atively imaginative translation usually renders well the sense and the poetic 
feeling, but often paraphrastic language, occasionally completely 
transposes lines, and contains remarkable reconstructions missing text. 


outside and introductory the meter the first lines each 
the respective poems. 

The poet begins with triad—in apparently three distich lines 
perhaps 2/2, 2/2, and 3/2 meter—setting forth the Lord’s 
protection the poet, God’s covenant-grasping worshiper: 
thank thee, Lord, 
wtswk b‘dy mkwl 
Because thou hast put soul the bundle life, 


and thou hast fenced off from all the snares the Pit; 
oppressors sought life, while laid hold thy covenant. 


The second triad, introduced whmh, presents contrast 
the insensitiveness the poet’s enemies the God-directed steps 
his worshiper: 


yd‘w ky’ m’tkh m‘mdy 
But they are worthless company and congregation Belial; 
they knew not that from thee standing, 
and thy steadfast love thou savest life, 

for from thee are steps. 


This three-distich-line triad apparently 3/2, 2/2, and 3/2 meter. 
The repeated and rhyming stichoi, ky’ m’tkh m‘mdy and ky’ m’tkh 
ms‘dy, seem clear evidence conscious poetic craftsmanship. 

The third strophe, again introduced whmh, announces that 
the gathering battle the wicked against the faithful worshiper 
but God’s design; not simply because human perfidy, 


but rather that God himself may glorified through his mighty 
act: 


whmh m’tkh grw b‘bwr hkbdkh 

whgbyrkh ngd bny ’dm ky’ bhsdkh ‘mdy (23-25) 

And they—it from thee that they gather against life 
that thou mayest glorified the judgment the wicked; 

and thou wilt work mightly before the sons men, 
for thy steadfast love stand. 


This strophe seems distich couplet, not triad, 4/3 and 

4/2 meter. With this heavier meter this couplet has total bulk 

approximately equal that each the preceding triads. 
Introduced w’ny ’mrty the poet details direct discourse 

the height the battle fourth strophe, which perhaps 

triad metrically heavy lines—a deliberate piling words 

order express verbally the intensity the struggle: 

hnw ‘ly gbwrym sbbwm kly mlhmwtm wyprw hsym 


mrp 

wlhwb hnyt ‘sym wkhmwn mym rbym qwim 
nps zrm rbym 

’p‘h bhtrwmm glyhm (25-28) 

And said, 

“There have encamped against mighty men; 
they have surrounded with all their weapons war; 
and they have loosed arrows without healing. 

And the spear’s flashing with fire consuming trees; 
and the roar many waters the noise their voice; 
tempestuous cloudburst destroying many. 

Mazzaroth there break through nought and worthlessness, 
when are lifted their waves.” 


After the introductory w’ny ’mrty, which lies outside the meter 
the strophe, the first line pictures the successive steps enemy 
action: have encamped ..., surrounded ..., and (finally) 
loosed” their deadly arrows. This threefold attack expressed 
what may tristich 3/3/3 meter. The second line—also 
tristich perhaps 4/4/4 meter—describes the heat the struggle 
vivid metaphors: the sight the flashing spears like raging 
forest fire; the noise like the roar gathering storm; the final 
destruction comes tornado-like cloudburst. The third line, 
contrastingly brief 4/2 meter, carries the picture its cosmic 
climax. 
this concluding line the strophe which has most puzzled 
interpreters. Compare Gaster’s translation: 


all weak things and frail 
they crush pounding cascade 
132. 


with the rendering Burrows: 


nought and worthlessness break through the stars 
when their waves are lifted 


Gaster bases his unique translation upon his seeing here 


fanciful interpretation the Hebrew text Isa. 59.5 
(American Jewish Version: ‘And that which crushed 
breaketh out into viper’). construing the words differ- 
ently, the poet obtained the sense, ‘By repeated crushings 
they split all trivial 


The two crucial words for interpretation here are and 
Obviously the former means ‘viper’ Isaiah 59:5, 
where the crushing the egg has released this evil upon the 
world, and has the same meaning Isaiah 30:6 and Job 20:16, 
its other two occurrences the Massoretic Text. But does not its 
link with here make mandatory that one understand 
having the same force Isaiah 24, ‘nought’ ‘nothing- 
ness’? the added simply for 

for may granted that, Gaster’s statement 
suggests, whzwrh Isaiah 59:5 from the relatively uncommon 
root zwr, ‘press’ ‘crush’, makes plausible similar rendering 
here. But not Burrows’ the stars” really the right track 
here? Very literally the Mazzaroth, the constellation Job 
meant. This heavenly body has been variously identified, notably 
Venus the evening-star morning-star. But expla- 
nation that the rain-bringing constellation has particular 
cogency 

Here, indeed, the pointed climax the strophe. With mounting 


Op. cit., 402. 

Perhaps this use ’p‘ here suggests that the reading Isaiah 
41:24 correct and need not emended with Rudolf Kittel 
Biblia Hebraica (critical note Isa. 41:24) with Ludwig Koehler, 
Lexicon Veteris Testamenti Libros (sub verba 

Cf. Judges 6:38 and Job 39:15. 

Gustav Das Buch Hiob (Handbuch zum Alten Testament, 
17) Mohr, 1952), pp. 89-90. Cf. Ludwig Koehler, op. cit. 
(sub verba mzwrut). 


intensity his spiritual struggle has become life-destroying cloud- 
burst reminiscent the waters” the drama 
Now, effect, dramatically concludes: Like the earth-to- 
heaven-spanning tide the self-vaunting waves the primeval 
flood, the utter worthlessness the wicked’s way life has 
proudly mounted the very rain-bringing heavenly stars 
themselves. 

Finally the concluding strophe, triad 4/3, 4/4, and 3/3 meter, 
brings the poem climax and conclusion: 
bmws kmym wthzq bbrytk 
wrgly ‘mdh ’brkh (28-30) 


And heart like water, 
but held firm soul thy covenant. 
But they—the net they had spread for caught their feet, 
and the traps they had hidden for soul, they fell into them. 
But foot stands level ground; 
the assembly will bless thy name. 


The poet’s art seen this strophe his use vivid contrast. 
Like the rushing waters the flood, which has just been 
describing, his own life his resolution was rapidly melting away, 
until his soul grasped hold his covenant relationship with God, 
the firm rock his salvation. Then could see that the feet 
the wicked were ensnared the traps they intended for the 
righteous, while his feet, now level ground, were free carry 
him the place thankful praise. Thus, chiastic parallel 
with the first strophe, the poet ends began: Out life’s 
spiritual struggles one thing clear: the wicked oppressors, 
will find that God turns their traps their own self-destruction, 
while covenant-faithful recipient God’s love, experience 
anew His salvation from evil; therefore, thank thee, Lord”. 

Before proceeding analysis any other thanksgiving psalm, 
what tentative conclusions can drawn from study this one? 
First, while there clear evidence general over-all poetic 
structure, indicated both parallelism and conscious divisions 


Herbert May, Cosmic Connotations Mayim Rabbim, 
‘Many Journal Biblical Literature, LXXIV (1955), 9-21. 


within the poem, there remarkable lack adherence one 
form metric expression. The only place where the traditional 
3/3 meter clearly appears the first and last lines the con- 
cluding strophe. Throughout there amazing variety meter. 
Does this mean that the poet really unconcerned about metric 
form? Does simply set forth his ideas language either which 
readily comes mind which expresses what wishes say 
without being hampered counting beats and measures? 

Second, this poem seems composed five strophes, 
the first two and the last two which are triads, and the middle 
one couplet, seems clear that there conscious strophic 
structure here, and seems equally evident that the form and 
length these strophes exhibit remarkable variety. The poet 
has used strophic structure carry forward the successive move- 
ments his thought, define divisions thinking, and present 
cogent contrasts. 

Third, the variety metrical form and length and form 
strophes not due scribal glosses textual corruption. One 
shudders think what would have happened this poem 
had appeared the Massoretic Text and thus had been subjected 
the textual tailoring critics the last century and, indeed, 
more recent Now all frankness there high probability 
textual addition and corruption the manuscript. One notes 
line 14, and the evidence erasures almost every column 
the Scroll; and this brief poem two places words, parts 
words, have been written another hand: ’tkh line 
and ‘mdh the end line 29. doubtless not have 
here the original authors’ autographs. But does not the high 
probability that these are poems composed but few months 
years previously members the same community make 
most likely that scribal glosses errors are relatively few —that 
have here almost exact originals hymns they were composed 
probably some measure imitation similar thanksgiving 
psalms these devout souls read daily their canonical psalter? 


Ewald, Sommer, Meier, Bickell, and Briggs, cited the 
writer’s chapter Edward Hobbs, ed., 68. 
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Fourth and finally concerning this poem, while poetic variety 
found here, not poetic chaos. not probable that 
the slow 2/2 3/2 beat the first two strophes—and, indeed, 
the relative brevity these strophes—is the deliberate attempt 
the poet make every word count. When, the first place, 
affirming the basic meaning his God-given faith, states 
with firm, slow-measured step; and when, the second place, 
pointing out just what God’s judgment the wicked really 
means, the same slow pace necessary. But pointed contrast, 
when the fourth strophe picturing the tumult battle, 
words cascade over one another veritable flood verbose 
rhetoric, like the engulfing flood vividly portraying. Then 
the conclusion, the last strophe, the poet returns slower 
measured step order paint his final picture with careful, firm 
strokes. Quite probably, then, this variety metrical and strophic 
structure, while giving evidence genuine freedom expression, 
consciously geared the mood what being said. Mood 
and manner combine least relatively artistic creation. 

The brief poem column lines apparently composed 
four strophes, each them couplets. The poem opens with 
couplet 2/3 and 3/3 lines praising God for his personal gifts 
truth, even the perverted heart: 


thee, Lord], 
Because thou hast made wise thy truth, 

and thy wondrous mysteries thou hast made know; 
And thy steadfast love for man 

the abundance thy mercy for the perverted heart. 


Then follows question-and-answer second strophe couplet 
form; the question 4/2/4 tristich line; the answer—or perhaps 
the impossibility really answering—is metrically heavy 4/4 
line: 


Q o 


h/mtkh (28-29) 


like thee among the gods, Lord? and who like thy truth? 
and who will justified before thee when judged? 
But not reply thy accusation any spirit, 
and not able any stand before thy wrath. 


The third strophe expresses beautifully God’s eternal forgiveness 
enabling the sons his truth stand before him, but its poetic 
structure not clear. perhaps couplet made 3/2 
distich line followed 2/2/2 tristich line with overhanging 
3-beat stichos the end, the introductory line and concluding 
stichos forming kind envelope for the intervening statement: 


But all the sons thy truth thou wilt bring pardon before thee, 
them from their transgressions 


the abundance thy goodness 
and the plenty thy mercies, 
make them stand before thee the ages eternity. 


The fourth and final strophe—a paean praise contrasting 
God’s eternity with man’s composed couplet 
tristich lines 3/4/2 and 3/3/4 meter: 


‘wlm wkwl drkykh ykwnw Insh -sh— w’yn 


For God Everlasting art thou, 
and all thy ways are established forever [and ever], 
and there none beside thee. 

But what he—man? Nothing—but lord vanity, 
understand thy wondrous works 


Thus again with extremely varied metrical structure but 
apparently regular strophic structure Qumran poet has left 
his deep convictions quite artistic form. One notes especially 


The superlinear above rwh this point the text seems 
error rightly ignored translators. 

apparently another word the beginning line 33, but 
cannot clearly discerned. 


e 


the artistry the question-and-answer technique the second 
and fourth strophes. 

One the richest these psalms religious content that 
found column 11, lines 3-14. Its poetic structure, seems 
that successive couplets, with frequent grouping ideas into 
clusters three and occasional use chiastic expression within 
the lines the poem. 

After opening with the customary expression thanks—to 
ly, not first couplet, perhaps 3/3 chiastic 
line followed 2/2 line, affirms God’s wondrous achievements 
with mere human clay and then enquires confessional about 
the real nature man: 


hplth ‘pr hmr hgbrth 
mwdh mwdh (3) 


thank thee, God, 


Because thou hast done wondrously with dust, 
and with what formed clay thou hast done powerfully. 
Confessing, confessing, and what? 


The second strophe—a couplet composed 3/3 distich line 
and 3/2/3 tristich, the latter meter used mention three elements: 
mouth, tongue, and lips—describes God’s twofold gifts: wisdom 
within and the means voiced expression without: 


For thou the counsel thy truth, 
and thou hast made wise thy wondrous works; 
And thou hast put mouth praises andonmytongue[ 
and circumcision lips place loud praise. 


The theme the third couplet, the poet’s intent unceasing 
witness God’s goodness and love, expressed first 2/3/3 


tristich stressing the verbs: sing, meditate, bless, followed 
chiastic 4/4 distich: 


wzmrh bhsdykh kwl hywm tmyd 


That may sing thy steadfast love, 
and thy power may meditate all the day, 
continually will bless thy name; 
And will tell thy glory the midst the sons men, 
and the abundance thy goodness will soul exult. 
With the fourth strophe the poet’s attention turns from his 
own experience and intent the nature God who the ground 
his thanksgiving. The first line the couplet, perhaps 4/2 
distich with internal chiastic structure, speaks concretely the 
divine mouth and hand; the second line, 3/3/3 tristich, emphasizes 
trilogy divine attributes: all knowledge, all power, all glory: 
And know that truth thy mouth 
and thy hand righteousness; 
and thy purpose all knowledge, 
and thy strength all power, 
and all glory with thee. 


Perhaps the use hw’ the beginning the fifth strophe 
signifies transition, for these next two lines—a 4/3/3 tristich 
pointing God’s threefold anger, goodness, and mercies, followed 
chiastic 3/3 distich—the poet turns from his recounting 
what God means him affirmation God’s goodness all 
the sons who his will—a broadened outlook which continues 
the end the poem: 
hw’ b’pkh kwl rwb slyhwt 

wrhmykh bny rswnkh 
thy anger are all judgments affliction, 
and thy goodness abundance pardon, 
and thy mercies are all the sons thy pleasure; 
For thou hast made them know the counsel thy truth, 
and thy wondrous mysteries thou hast made them wise. 

Thus far the structure this poem seems relatively clear and 
beautifully conceived. strophes two through five there the 
conscious craftsmanship alternating three-idea tristich line 
with chiastic distich successive pendulum swing two- 
three, three-two, two-three, three-two. one notes the clear 
reflection the language the second strophe the fifth— 


“counsel thy truth,” “made wise ... thy wondrous 
possible that the poet regarded these four strophes one stanza 
with chiastic response the end the beginning. 

The balance the poem climactic stanza which opening 
2/3 line followed three couplets marked out both metrical 
structure and meaning. The key the stanza the succession 
infinitives grouped pairs: “to consecrate, unite; lift, 

The stanza’s opening line relates God’s gracious act cleansing 
and its reason: 


And for the sake thy glory 
thou hast cleansed man from 


The first result God’s benevolent act make man holy 
and worthy unity with divine heavenly beings, expressed 
couplet lines perhaps 2/2/2 and 3/2 meter: 


consecrate himself thee 
from all abominations uncleanness 
and guilt unfaithfulness, 

unite the sons thy truth 
and the lot with thy holy beings; 


Apparently the second strophe—a couplet perhaps 2/2 and 
3/3 meter—moves suggest the evangelistic mission the 
saved mortal and evil perishing men: 


translation (op. cit., 414) ends this point, doubtless 
due the puzzling breaks the subsequent text which make translation 

This interpretation based the writer’s attempted literal translation 
the fragmented text should compared with Gaster’s much freer: 


the end that this worm which man 
may lifted out the dust 
the height eternal things, 
and rise from spirit perverse 
holy understanding, 
(op. 178). 


lift from the dust the worm mortals, 
counsel 


and from spirit perverse understanding 


The climax and conclusion the whole 
couplet with perhaps regular 3/2/2 and 3/2/2 meter—is the picture 
redeemed man standing with the heavenly company eternally 
made new and singing the celestial choir: 


And stand the standing-ground before thee 

with the host everlasting and the spirits 


renewed with all things that are and with those who know 
the united body loud praise. 


Thus this great psalm thanksgiving, which opened with its 
burst “loud rnh, for what God can miraculously 
with mere human clay, moves beautifully closing chiastic 
climax with the psalmist joining the rnh the celestial choir. 
Analysis the psalm’s poetic structure suggests that the artistry 
the poet’s expression matches the sublimity his revelation. 

Space limitations permit only brief summary the analysis 
the rest the poems the Thanksgiving Scroll. First, concerning 
the other three complete poems: (1) The very vivid poem 
column Jines 19-36—again with extremely varied metrical 
structure but usually apparent made 
five somewhat unequal stanzas: the first composed three 
couplets with overhanging stichoi, the second introduced 
transitional couplet expressing question and followed three 
couplets description, the third composed three couplets 
showing envelope structure, the fourth simply triad, and the 
last climactic two-couplet conclusion. (2) The poem column 
lines 5-19, seems very irregular both metrical and strophic 
structure, and perhaps most unique its recurring Daniel-like 
references God’s salvation shutting the mouths lions. 
(3) The longest the poems, that column lines seems 
move couplets organized into stanzas unequal length 
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in 


which are marked off transitional references “I’’, 


Second, concerning analysis the incomplete poems the 
Scroll: Some, the fragment column 12, lines 3-13, defy 
poetic analysis. One, column lines which the parallelism 
notably clear and beautiful, seems strophically organized 
into alternating couplets and triads. One, column lines 6-15, 
seems unique consisting only triads, five them con- 
stituting quite lovely poem. only one, column lines 6-18, 
does there seem the use refrain mark off poetic divisions. 
All have great variety metrical structure, sometimes almost 
metrical chaos. 


Finally, what tentative conclusions may drawn from this 
attempt analyze the poetry the Qumran Thanksgiving Scroll? 


The fact the existence these psalms what may 
very close their original form, rather than handed down through 
centuries copying, gives good first-hand insight into what 
least certain covenanters consider poetry. Whether not 
these authors were consciously imitating canonical psalms, these 
psalms throw tremendous amount light what was regarded 
poetry only few years after the composition the latest 
poems the Psalter. This important for our understanding 
Old Testament poetry its latest period. may even more 
important for understanding what New Testament writers 
regarded poetry. 

seen line after line these psalms, the one clearest 
mark poetry parallelism. Even so, rarely more than 
few lines exact and simple synonymous, antithetic, synthetic 
parallelism. The parallelism basic, but not rigid. line after 
line there seems hesitation about adding stichos 
dependent comment piling additional words successive 
stichoi even lines. Indeed, such irregularity seems occasionally 
conscious, studied irregularity. Many such additions, found 
the Massoretic Text, would considered scribal glosses. But 
could they such here? were these poets imitators canonical 
psalms even imitating scribal glosses? Most likely this freedom 
the use parallelism due, not imitation, but the sense 
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the liberty express whatever the free mind the poet wishes 
with rigid rules cramping one’s style. 

Analysis meter particularly difficult. One never can 
sure whether particular poem, for example, the author 
intends that particles should receive the accent that nouns 
construct should count one beat two. Nevertheless one cannot 
escape the judgment that such regularity meter seems fairly 
sure the canonical psalms just does not exist here. The variety 
metrical structure these poems seems amount almost 
metrical chaos. Either the meter completely adjusted the flow 
the poet’s ideas, or, perhaps, meter really considered 
consequence. 

There seems usually evidence strophic structure 
but relatively little uniformity size and composition strophes. 
some poems there appears designedly beautiful strophic 
structure. others clear strophic divisions exist. However, 
the understanding such strophic divisions exist enhances 
appreciation the beauty the successive movements the 
poem and may helpful determining accuracy occasional 
problems translation. 

What the answer the question posed earlier this 
study? there real evidence conscious poetic architecture, 
rather than simply native artistry, such late poetry Job 
Second Isaiah, what about Qumran? The answer not conclusive. 
Occasionally, the complete poems analyzed some detail 
this study, there seems conscious artistry but with many 
poetic irregularities. Just frequently the difficulty seeing clear 
poetic structure probably indicates freedom from such conscious 
the poet simply sets forth flow language ideas which 
experience brings him quasi-poetic form. possible, 
course, that some these poets were not adept their art mere 
imitators, and poor ones while others were men poetic 
genius. perhaps there was variety conception the nature 
poetry even among the poets themselves. may have been 
possible have Edgar Guest and Carl Sandburg the same 
Qumran scriptorium—although opposite ends the room. 

Lastly, every statement this study needs checking and 
rechecking, for, the history the attempts analyze Hebrew 


amply demonstrates, the problem subjective judgment 
paramount this enterprise. Errors can corrected only 
patient, continued investigation. But this writer, after these 
preliminary skirmishes with the problem poetry Qumran, 
would record the following convictions: First, good both Burrows’ 
and Gaster’s translations are, each its own way, new English 
translation these psalms could much more clearly reveal the 
poetic quality found therein. Second, further poetic in- 
vestigation into these Qumran psalms will richly rewarding 
insights into the meaning and the spirit those devout fugitives 
from the ancient world whose faith has leaped into the headlines 
and the hearts even faithless men the modern world. 
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DID JESUS DIE MARTYR-PROPHET? 


PAUL DAVIES 
McCormick Theological Seminary 


The first prompting raise question concerning the role and 
purpose Jesus approached his death came from the dis- 
parity between the large emphasis the meaning the death 
Jesus the rest the New Testament and the seemingly scant 
references Jesus’ words the Synoptic Gospels. the face 
it, hesitate leave the whole interpretation the Cross the 
deductions the Church after his death. For such vital point 
New Testament thought cannot leave unexplored the mind 
Jesus himself, provided there any adequate basis his 
teaching know his mind faced suffering and death. And 
have not left out this exploratory study the possibility that 
Jesus’ attitude toward his suffering and death could found 
some relation harmony with his purpose throughout his ministry. 

The New Testament literature outside the Synoptic Gospels 
supplies with background for the writing the Gospel accounts 
and continuum the line developing thought. Let cite 
briefly the references Jesus’ suffering and death. the Book 
Acts the speeches the early chapters have primitive ring. 
Here, for example, Peter says that Jesus was killed and crucified 
the hands lawless men, with reference any special role 
his death. Peter declares that the prophets had foretold that 
Christ should suffer and that had killed the 
Stephen asks, the prophets did not 
your fathers persecute? And they killed those who announced 
beforehand the coming the Righteous One, whom you have 
now betrayed and Here the death Jesus put 
the context the martyr-prophets, but special saving signifi- 
cance attached it. The historic fact accepted. 

The first clear association Jesus’ death with the Suffering 
Servant Isaiah the incident Philip and the Ethiopian 
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eunuch where Isaiah quoted. course Jesus the 
earlier chapters given the title pais (3:13, 26; 4:27, 30), 
which the word used Isaiah 52:13, ff. (LXX). But the same 
term used David Acts 4:25, and elsewhere any devout 
worshipper (cf. Ps. 68:18 LXX). note that Cadbury (Beginnings 
Christianity 367) thinks that pais Acts used Jesus 
“as other Old Testament personages both famous and anony- 

Side side with this scant reference the Suffering Servant 
idea Isaiah the matter-of-fact statement Acts 10:39: 
“They put him death hanging him See also 
Acts 13:28, 29. 

may also note Paul’s speech before Agrippa Acts 
that testifies “what the prophets and Moses said would 
come pass: that the Christ must suffer Even more explicitly 
deterministic Peter’s word Acts 2:23: Jesus, delivered 
according the definite plan and foreknowledge God, you 
crucified and The death was the plan God. 

the Book Acts find rather objective assumption 
the fact Jesus’ death with some anticipation the prophets 
and Isaiah’s Suffering Servant, Paul see the cross 
central. Paul accepts the cross even though stumbling block 
the Jews and folly the Greeks; and goes interpret 
sacrificial terms. Christ’s death was behalf men, even 
ungodly men, even Paul himself: “loved and gave himself 
for me” (Gal. 2:20). This death was our sins” Cor. 15:3), 
sacrifice, and expiation his blood (Rom. 3:25). Ephesians 
5:2 makes explicit: loved and gave himself for us, 
fragrant offering and sacrifice (We have assumed that 
Ephesians Paul.) 

number points Paul gives the impression using the 
cross necessary prelude the resurrection. Paul’s first 
emphasis the new life Christ; and death the old life 
necessary the resurrection life Christ which Paul enjoyed 
since his conversion. This symbolic representation the cross 
appears Paul’s idea reconciliation, slave manumission, and 
says Colossians 2:14. the next verse (Col. 2:15) gives the 


mythology the cross: disarmed the principalities and powers 
and made public example them, triumphing over them 
him (or the 

more ethical terms the Epistle the Philippians Paul 
considers the cross the ultimate, final point Jesus’ career 
obedience: Christ obedient unto death, even death 

should not fail note that Paul considered that Christ 
“died for our sins accordance with the Cor. 15:3), 
but did not specify what scriptures anticipated this sacrificial 
death. get the clear conviction that Paul was following 
the general tradition the Church that Christ had given himself 
for men sacrifice for sin and that there was Old Testament 
scriptural anticipation for such sacrificial death. 

the Epistle the Hebrews the sacrificial terminology 
Christ’s death holds the central place: Christ both priest and 
sacrifice. Christ offered himself once for all for the sins men. 
The blood Christ new and living way access for men 
come God. 

Peter the parallel experience Christ suffering held out 
suffering humanity noble example. But elsewhere Peter 
assumes the straight forward tradition that Christ our sins 
his body the tree”. And the terminology Isaiah enters 
in: his wounds you have been 

John refers Christ’s death terms what commonly 
accepted: Christ the expiation for the sins the world, his 
blood cleansing from all sin. 

Revelation Christ appears the Lamb slain, that is, the 
sacrificial victim, and his death has ransomed men for God. The 
saints have made their robes white the blood the Lamb. 

The Gospel John presents Jesus the Lamb God who 
his sacrifice takes away the sin the world. Jesus here represented 
approaching with resolute step his death appointed destiny. 
man could anticipate that death hurry it. lays down his 
life for his sheep divine direction. even shows what 

death die (John 12:33). Jesus imparts his flesh and blood 
the supporting subsistence the true life. 

summary—the early Church represented the New 
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Testament, apart from the Synoptic Gospels, accepted this historic 
fact the cross, and its prelude suffering. variety sacrificial 
terminology was used explain the meaning and efficacy 
the cross, together with some wider symbolisn and mythology. 
Jesus’ death was accepted the plan God and the antici- 
pation the prophets. Aside from Isaiah 53, the reference the 
exact passages the prophets vague—certainly not uniform. 

However, when come read the Synoptic Gospels, find 
Jesus’ death the climactic end his ministry, and the shadow 
the cross extends back far Caesarea Philippi. But find 
very few references the purpose and meaning his death. The 
most important passage Mark 10:45: the Son man also 
served but serve, and give his life ransom, 
lutron, for This passage unique Mark, and has been 
suspect betraying the influence Paul. Paul did not use the 
word lutron but did talk about redemption, apolutrosis. Actually 
the chief bearing the passage Mark humble service 
all, and this self-giving ransom the supreme act humble 
service. figurative use, but the figure not that sacrifice 
but rather the payment ransom price for release. For our 
argument here not necessary debate the genuineness 
the verse. does sound like Paul, but then, Vincent Taylof 
has pointed out, Paul his part sounds very frequently like 
Jesus and has drawn Jesus’ words. sufficient here note 
the unusual character this saying Mark. stands, points 
meaning which Jesus saw his death, but the rest 
Jesus’ teaching finds support only the general idea self- 
giving service men. 

Another passage which appears deal with the meaning 
Jesus’ death the so-called Institution the Lord’s Supper 
(Mark 14:22 and parallels). The broken bread and the distributed 
cup symbolize Jesus’ death. The cup carries the symbolism 
sacrifice mark new covenant: blood the 
Matthew has added, the forgiveness sins”. The meaning 
caught Matthew only secondary sense. The chief emphasis 
not the sacrifice for sin but the establishing new 
covenant relation his death, comparable the establishing 
the covenant with Moses (Ex. 24:8). Paul Corinthians 11:25 
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found this same idea the tradition: ‘“This cup the new covenant 
blood”. 

These solitary references Mark 10:45 and considered 
themselves, afford very slender basis Jesus’ own words 
for the sacrificial theories Jesus’ death, surprisingly scant 
ground for the primitive Church’s teaching his death 
sacrifice for sin. this all that Jesus said about the purpose and 
meaning his death? 

For more adequate understanding Jesus’ death stood 
his mind, should place the larger context his teaching 
about persecution. How early Jesus became aware opposition 
and persecution difficult say—probably some time after the 
beginning his Galilean ministry. There fairly wide distri- 
bution words his teaching bearing persecution. the 
interpretation the Parable the Sower, came from Jesus, 
persecution one factor which causes men fall away. The 
Beatitudes Matthew include two for the comfort the 
persecuted are those who are persecuted for righteousness 
sake ... Blessed are you when men revile you and persecute you 
and utter all kinds evil against you...” The whole section 
ends men persecuted the prophets who were 
before The Sermon also includes the saying: for those 
who persecute the directions for the sending the 
Twelve and the Seventy, Jesus anticipated opposition, rejection, 
family hostility, and even official legal action. Matthew’s version 
and Luke’s parallel include persecution death: “Do not fear 
those who kill the body but cannot kill the soul”. The Little 
Apocalypse Mark contains forecast persecution for his 
disciples, beatings, legal hearings, hatred, unheard-of tribulation. 
After Caesarea Philippi Jesus promised self-denial and cross- 
bearing the portion his followers: loses his life for 
sake, will save 

Now may well that these sayings persecution have been 
heightened and given greater detail the Church that passed 
through such experience. Details about being hailed before 
governors may come from early Christian missionaries. would 
not agree with Donald Riddle (The Martyrs, chap. who credits 
these sayings creation the hands persecuted Church. 
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Riddle has said, relation Christians the state produced 
the entire literature martyrdom, including the gospel sayings 
(p. 215). would also take issue with Riddle when 
says that “the gospel sayings about persecution not purport 
have been uttered with reference Jesus’ experiences” (p. 212). 
will show later, these persecution sayings are the proper 
background and context for his own suffering and death. 

The persecution sayings find grim confirmation the plots 
against Jesus’ life (Mark 3:6; 14:1) and the tragic fate John 
the Baptist. John was prophet, Elijah who was come, and they 
had done John whatever they pleased (Mark 9:13)—so said 
Jesus. Surely after John’s beheading, Jesus’ own experience 
opposition, hatred, and persecution must have come focus 
the real possibility his own death. 

For John’s fate was typical prophet, and Jesus accounted 
himself prophet. the outset his ministry Nazareth 
Jesus showed that expected opposition: prophet not 
without honor, except his own country, and among his own 
kin, and his own his teaching recorded Matthew 
and Luke Jesus showed continual awareness the prophets 
the history the people and relation his own ministry. 
prophets and righteous men longed see what you 
(Matt. 13:17). who receives prophet because prophet 
shall receive prophet’s reward” (Matt. 10:41). But more particu- 
larly Jesus was almost constantly aware the dire fate the 
prophets. The Parable the Wicked Husbandmen Mark 
and parallel describes the punishment the servants the owner 
sent one after the other collect. Some servants they beat, some 
they killed, and even the son meets similar fate. The parable 
properly interpreted the prophets and Jesus. 

very important section for the purposes this paper the 
Q-material Matthew 23:29-39 and Luke and Luke 
13:34, 35. the religious leaders Jesus said: build the 
tombs the prophets whom your fathers killed. you are 
witnesses and consent the deeds your Luke 
Jesus made quote the Wisdom God: will send them 
prophets and apostles, some whom they will kill and 
and Jesus added, the blood all the prophets, shed from 
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the foundation the world, may required this generation, 
from the blood Abel the blood Zechariah, who perished 
between the altar and the sanctuary” (Luke adds 
nothing argue that Abel and Zechariah (II Chron. 
were not strictly prophets. Jesus appealing the long line 
martyr-prophets and significantly putting these contemporary 
religious leaders the same ranks with the persecutors the 
prophets. 

Outside the New Testament and these sayings Jesus there 
clear evidence that the first century the martyrs had been 
singled out heroes. Bousset more than fifty years ago (Die 
Religion des Judentums, 1903) declared that the martyrs had been 
heroes ever since Maccabean times, Maccabees especially 
honoring Eleazar and the Seven Sons. Bousset said there was 
cult the martyr-prophets illustrated the Ascension 
Isaiah and the Martyrdom 

George Foot Moore (Judaism 547ff.) finds that the suffering 
and death the martyrs this time had “propitiatory 
piacular value for others than themselves”, and cites Macca- 
bees and Maccabees. The martyr gives his life for the laws 
the fathers and the cause the nation, and makes expiation 
for the sins the people. Macc. read 
sequel the story the mother seven, these men, there- 
fore, having sanctified themselves for God’s sake, not only have 
received this honor (incorruption everlasting life), but also the 
honor that through them the enemy had more power over 
our people, and the tyrant suffered punishment, and our country 
was purified, they having were become ransom (antipsychon) 
for our nation’s sin; and through the blood these righteous 
men and the propitiation their death (tow thanatou 
the divine Providence delivered Israel that before was 
evil 

For fuller evidence for this strong tradition martyrdom and 
its efficacy Judaism would refer Ethelbert Stauffer’s New 
Testament Theology. The first appendix gives full listing passages 
bearing the martyrs and their expiatory suffering. The list 


Isaiah 5:13, only hath God mingled the 


includes Isaiah 53, but broadly based with passages from the 
Books the Maccabees, Enoch, Wisdom Solomon, Esdras, 
etc. The martyrs’ experience ranges from false accusation and 
slander painful suffering and death. Yet God their portion 
and will finally vindicate them and will punish their persecutors. 

The prophets occupied chief place the number the martyrs. 
recent writer (F. Young JBL, 1949, 294) has gone 
far say, sense prophetic death well prophetic 
life was typed”. “It was commonly known that prophet 
followed the pattern the venerated prophets old, then 
inevitably was faced with martyrdom. The age-old pronouncement 
that prophets were scorned, stoned and killed appears have 
eventually been formalized conceptually the reverence for the 
martyrs and literary form the martyrdoms Judaism and 

firmly fixed this tradition the suffering prophet that the 
author James, exhorting his readers patient endurance, cites, 
not the suffering Jesus, but the suffering the prophets: 
example suffering and patience, brethren, take the prophets 
who spoke the name the Lord” (5:10). 

Now Jesus put himself the role the suffering prophet. 
Luke contains Jesus’ reply Herod’s murderous intentions: 
“Go and tell that fox, ‘Behold, cast out demons and perform 
cures today and tomorrow, and the third day finish course. 
Nevertheless must way today and tomorrow and the 
day following; for cannot that prophet should perish away 
from Luke goes add Q-material also found 
Matthew 23: Jerusalem, Jerusalem, killing the prophets and 
stoning those who are sent you! How often would have 
gathered your children together hen gathers her brood under 
her wings, and you would should tie this saying into 
the parables the Wicked Husbandmen and the Marriage Feast. 
Jesus saw his role like that the prophets, and accepted 
the suffering and rejection that traditionally went with the work 
prophet. 

this assumption can better understand Jesus’ three-fold 
prediction his passion Mark 10. After Peter’s confession 
him the Messiah, Jesus said, “The Son man must suffer 
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many things... and and All these 
experiences suffering, rejection, death were the accepted 
career prophet, and Jesus’ own experience opposition 
that point would only reinforce his conviction that would 
called upon suffer and die. Some the details these 
predictions Mark, that is, the scribes and chief priests and the 
Gentiles, that would mocked and spit upon and scourged, 
these details may have been added after the event. But takes 
stretch our credulity accept the fact that Jesus, aware 
the traditional career the prophet and smarting under the 
opposition and rejection, should have anticipated his own suffering 
and death. 

The use the term man” can very easily fitted into 
this picture. commonly recognized now Jesus’ day that 
Ezekiel, the prophet, used himself. God addressed 
the prophet and laid him the burden his 
message. The man” was subject God’s will, and suffered 
under God, the loss his wife and the disaster that befell 
the 

Ezekiel the son man was the humble instrument God’s 
will, the bearer God’s message Israel and the nations. 
This son man was speak parables. This son man was 
challenge the shepherds that fed themselves, and his message 
was often message judgment. 

would seem then that the predictions suffering Ezekiel, 
the prophet’s “Son fits Jesus’ Son man more readily 
that the adapted idea the Suffering Servant God 


The necessity expressed the phrase attributed 
here the prophetic role and Jesus’ determination 
carry out God’s will spite everything. Vincent Taylor (Jesus and his 
Sacrifice) sees this necessity God’s plan for him fulfilling his messianic 
function. His death was essential part his messianic achievement. 
Taylor admits that these sayings about the passion not explain why 
the rejection and death were necessary. 

Ezekiel 23:31-35 refers cup suffering. 

not deal here with the man” Daniel which apoca- 
lyptic, heavenly. There reason why Jesus could not have used this 
apocalyptic term contemplated the issue his death and his victorious 
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Like Ezekiel Jesus had God’s message the nation laid upon him. 
Like Ezekiel had found that the nation would not listen 
him. Ezekiel reported God’s word: that will hear let him hear, 
and that refuse hear, let him (3:27). Jesus said, 
that hath ears hear let him hear”. Another point resem- 
blance, quite trivial, that Ezekiel was set his face against 
the mountains Israel, against Mt. Seir, etc. Luke records the 
same language that Jesus set his face Jerusalem. 

quote Cadoux: “The phrase ‘Son man’ occurs over 
ninety times Ezekiel; and there are numerous points contact 
between Jesus’ sayings and Daniel. books Scripture Ezekiel 
and Daniel would familiar Jesus’ Jewish hearers they 
were himself; and his use the phrase ‘the Son Man’ therefore 
would not devoid meaning for them. Their recollection 
Ezekiel would tell them that Jesus also was claiming speak 
(The Historic Mission Jesus, 99). 

Like Ezekiel old Jesus was Jerusalem challenge 
the nation, warn them, see and condemn the abominations 
the house the Lord. Such challenge could well bring 
suffering and death. 

think Jesus recognizing realistically the role the suffering 
prophet and the opposition himself had encountered, and going 
Jerusalem with open eyes, ready accept this 
does not conflict with the idea that Messiah designate dramati- 
cally challenged Jerusalem the Triumphal Entry. every 
count this was messianic demonstration. And Jesus went 
die the cross under the title, the 

Neither does our emphasis the suffering prophet rule out 
the possibility that Jesus may have interpreted his death 
some sense ransom for sin sacrifice behalf the nation. 
the Jewish martyrs could cite other illustrations 
these meanings associated with the martyr’s death. 

are not ignoring the fact that the very last hours his 
life Jesus appeared uncertain the will God for him: “‘Let 
this cup pass from Within the larger framework suffering 


vindication the hand God. Daniel’s “Son man” supplies another 
dimension the title. 
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prophet’s career could still hope see some different outcome, 
some other issue and way fulfilment this destiny. Jesus did 
not control the forces opposition that occasioned his suffering, 
and follows that the outcome remained uncertain almost 
the end. 

The question, did Jesus die?” related the question, 
did Jesus voluntarily walk into the scene his 
But that question cannot answered terms blind, self- 
torture, self-immolation. did not court death such. There 
was here higher some controlling role and pattern. 
And there was here strong opposition and rejection 
men which provided the anvil which Jesus’ purpose faith- 
fulness was wrought out, even cross! 

Negatively, the cross was the measure men’s utter rejection 
Jesus, and such the cross was symbol the frightfully 
destructive effect sin. 

Positively, the cross shows simplest terms the strength 
Jesus’ life purpose relation his people, obedience God! 
Nothing could stop his full obedience faithful prophet God. 
All this turns back Jesus’ life and ministry for meanings 
and purposes. that ministry through the years Jesus did deal 
drastically with sin, Jesus did proclaim the forgiveness sin. 
His death, therefore, his life, was “for sin”, and, the positive 
outcome, for the forgiveness sin. 

Similarly, men found Jesus’ ministry for men the outreach 
the love God, loving service even the humblest capacity. 
wonder then that Paul could say, loved and gave 
himself for wonder men found his life and suffering 
and death the exemplification God’s Suffering Servant. The 
cross became the symbol that love and service against the 
deadly resistance men. What did the cross add? showed 
that this life-purpose was carried out any cost. did not come 


Goguel, The Life Jesus, 391: him acceptance suffering 
was act that obedience God which summed his whole conception 
religion. the same time, however, Jesus believed the absolute 
wisdom God, and... had the assurance that his sufferings formed 
part the plan which God, his infinite wisdom, had designed for the 
establishment his 


him unawares. Jesus did not face death for the first time 
the shadow the cross. Jesus knew what had happened the 
prophets, and knew this could and would happen him 
the call dutiful obedience. are find redemptive signifi- 
cance the cross, must relate the life and life-purpose 
Jesus. Jesus sought the will God, and the career 
suffering was incidental that chosen purpose. Jesus did not choose 
die. did choose obedient servant God, even 
that meant prophet’s fate. 
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THEOPHYLACT BULGARIA 
WRITER AND BIBLICAL INTERPRETER 


ERNEST SAUNDERS 
Garrett Biblical Institute 


Our interest Theophylact, archbishop Byzantine Bulgaria 
the eleventh century, was aroused several years ago result 
textual study thirteenth century Four Gospels manuscript 
which clearly revealed the direct influence Theophylact’s exe- 
getical writings upon several otherwise singular Pre- 
liminary explorations that time suggested that this Byzantine 
churchman was influential figure his own day and dominant 
personage the following centuries, judging from the rich manu- 
script tradition his commentaries and the frequent appearances 
his prooimia preambles the gospels many medieval 
biblical has been called “‘the greatest exegete 
the eleventh century” others, exercising greater restraint, have 
described him “very prominent 

Born the island Euboea the early part the eleventh 
century, Theophylact lived out his mature years during the reigns 
Michael VII Ducas (1071-78); Nicephorus III Botaniates 
(1078-1081) and Alexius Comnenus (1081-1118). died about 
the year 1103.5 This middle Byzantine period was time renewed 


See the writer’s Doctrinal Influences the Byzantine 
Text the Gospels”, Journal Biblical Literature, (1952), 

von Soden, Die Schriften des Neuen Testaments (Berlin, 
321-326. 

626. 

Vasiliev, History the Byzantine Empire, 324-1453 (Madison, 
1952), 496. 

Little known about his life. See the article Meier the Real- 
protestantische Theologie und Kirche (Leipzig, 1903), XIX, 
672-673; Chalandon, sur Régne Comnéne (Paris, 


interest learning, vital activity monastic life and creative 
accomplishments literature, music, and the arts. The eleventh 
century was marked politically the rise feudalism, bringing 
with some weakening the imperial authority and 
alterations the imperial system defence.* Norman conquests 
the Byzantine states Italy and Sicily, the threat the Patzinak 
tribes who were pressing across the Danube into Bulgaria, and the 
rising menace the Seljuk Turks the East posed majcr problems 
for the defense the Empire and prompted the emperors from 
1055 court the support the Papacy, despite the schism 
dividing the Church. his Emperor Alexius I’, 
Theophylact described the violent attacks the barbarian Patzi- 
naks whom called Scythians. Under the threat Turkish infil- 
trations into Asia Minor, the Comneni explored alliance with 
Rome for the practical purpose securing military help, but 
Pope Gregory VII entered into conference with Michael Ducas 
plan the liberation the East and the Holy Sepulchre and 
bring the Eastern Church back into Christian unity. Relations 
were soon broken off, but further overtures were made about 1090 
between Pope Urban and Alexius. may have been about 
this time that Theophylact wrote rather remarkable treatise 
entitled the Errors the Latins” which makes sport 
the theological intolerances and picayunish fault-finding 
eastern church leaders. But though urged concessions many 
these matters stood firm with his contemporaries refusing 
recognize the clause. 

young man Theophylact served deacon Hagia 


1900), xxiii-xxviii; Krumbacher, Geschichte der byzantinischen Literatur 
von Justinian bis zum Ende des Reiches (Munich, 
1897), 133-135; 463-465; Rubeis Migne, Patrologia Graeca, 
123, col. 1-130. According Vasiliev, the best treatise Theophylact 
Vasilievsky his Works vols., St. Petersburg and Leningrad, 
1908-30), 134-149, but this Russian and unavailable me. 

Hussey, “The Byzantine Empire the Eleventh Century: 
Some Different The Transactions the Royal Historical 
Society (London, 1950), 71-85. Cf. Neumann, Die des 
byzantinischen Reiches vor den Kreuzzugen (Leipzig, 1894). 

Between the years 1054 and 1453 less than thirty attempts were 


Sophia and became the tutor Ducas’ son Constantine. essay 
“On Royal written about and dedicated the 
heir apparent, recognized witness his excellent education 
and love for the was trained the University 
Constantinople under the brilliant, somewhat unprincipled, 
philosopher Michael Psellus, who had been largely influential 
the reopening the imperial school Psellus wrote 
extensively vast range subjects from biblical exegesis 
treatises alchemy and demonology, all which reveals 
himself first and foremost lover philosophy, heavily indebted 
the neo-Platonic tradition, especially Plotinus and Proclus. 
With Psellus and other leaders, Theophylact demonstrates less 
originality thought than familiarity with and reproduction 
the theological and literary tradition the Fathers. Yet here, 
Hussey observes, must remembered that “Byzantine 
education and scholarship shows not much originality enjoy- 
ment the accumulated intellectual wealth the 
The Byzantines were inordinately proud their tradition and 
conceived their proper purpose preserve and transmit it. 
this situation Theophylact rose position prominence and 
received the title the 

About 1090 Theophylact was appointed archbishop the avto- 
cephalous church Bulgaria which had its seat Achrida (the 
modern Ochrida Albania). Bulgaria had been annexed 
Byzantine province 1018. was see considerable size, 
consisting thirty bishoprics and including many provinces 
formerly belonging the archbishoprics Justiniana Prima, 
Epirus, Larissa, Thessalonika and Here spent the 


made unite the churches the East and West. But from the late twelfth 
century the difficulties were generally recognized beyond reso- 
lution and communication became less frequent. 

Following the chronology Chalandon rather than Krumbacher. 

Chalandon, op. cit., xxvii. 

Epistle Migne, vol. 126, col. 384. 

Hussey, Church and Learning the Byzantine Empire, 867-1185 
(London, 1937), 35. 

dem Autokephalen Erzbistum von Achrida Verliehenen 
Byzantion, XII (1937), 399. 
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rest his life, administering the ecclesiastical affairs this vast 
area, finding consolation his literary activities for his unhappy 
isolation from his beloved imperical city. Bulgarian 
writes one his the nurse everything evil’’. 
Achrida wrote his famous commentaries, perhaps the 
request the Empress Maria, which later were dominate the 
exegetical theology the Greek While still await 
critical edition and careful study his extensive correspondence, 
written between 1091 and 1108, widely recognized that his 
letters reflect valuable historical insights into the political, ecclesi- 
astical and cultural life the speaks bitter language, 
for example, the rapacious Norman and French armies which 
the latter part 1096 moved through Bulgaria route 
Constantinople fight the infidels. Another letter graphically 
describes the terroristic methods the tax collectors who executed 
the new fiscal policies Alexius designed rescue the state 
from threatening bankruptcy. Theophylact complains that they 
are common thieves and bitterly castigates renegade country 
priest named Lazaros whom accuses conspiring with the 
revenue agents false accusations made before the Emperor about 
the archbishop. excerpt may illustrate the rhetorical power 
and involved style the invective. 


But this thoroughly wicked man nevertheless appeased the 
king, although the king most reserved man and does not 
easily succomb false accusations. Nevertheless (Lazaros) 
put great show, burst into tears and solemnly testified 
before the king, distorting this situation the hope con- 
vincing him that such practices were certainly supported 
me, the archbishop, with the intention gaining favor with 


41, Migne, vol. 126, col. 441. 

Von Soden, op. cit., 626. 

Ostrogorsky, History the Byzantine State (Oxford, 1956), 314. 
Byzantion, (1936), 589-592; Adontz, “L’archevéque 
Molingen, une édition critique des ‘Lettres’ Théophylacte 
Byzantion, XIII (1938), 253-262. hoped that this 
sorely needed critical edition will forthcoming. 

11, Migne, vol. 126, cols. 324-325. 


the people while ravaged them retribution. hear him, 
you would think our roads were all covered with cheese and 
our hills were flowing with milk, such our alleged wealth. 
And for how much money not know, has sworn that 
have grown fat with these spoils and exceedingly rich. 
supposed live like satrap, nay rather after the fashion 
the Medes. Why the royal dwellings Susa and Ecbatana 
are truly huts beside many-storied houses and the venti- 
lated homes which idle away the summer entertaining 
guests! 


WRITINGS 


The literary legacy Theophylact extensive. Migne lists the 
following works: 


Commentaries the Four Gospels 

Commentaries the Pauline Letters including the Pastorals 

Commentaries the Acts and Catholic Letters 

Homilies the Adoration the Venerable Cross, the Presen- 
tation the Virgin, the Eleven Morning Resurrection 
Gospels (extracts from the Gospel commentaries) 

History the Fifteen Holy Martyrs 

the Errors the Latins 

the Education the Prince 

Address the Emperor Alexius Comnenus 

Commentaries the Minor Prophets (Hosea, Habakkuk, Jonah, 
Nahum and Micah) 

Letters (131) 

Life St. Clement Bulgaria (probably 10th century writing 
attributed later Theophylact) 


According Krumbacher, Commentary the 
additional homilies and perhaps other treatises such the 
Trinity” and the are still Confining 
our attention the New Testament writings, should noted 
that only the commentaries the Gospels and the Pauline Letters 
represent the work the archbishop; the Acts-Catholics commen- 
tary Arethas Caesarea was erroneously ascribed Theophylact 
the edition Sifanius 1567. This false attribution 
authorship repeated the Migne text the New Testa- 
ment commentaries the Patrologia Graeca series (vols. 123-25) 


41, Migne, vol. 126, cols. 
op. cit., 133-135; 
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which reprint the Venice edition Theophylact’s 
works, published 1754-1763 Foscari, Bongiovanni, 
and Finetti. critical edition which has yet prepared 
sine qua non any systematic research both the text and 
the exegesis, von Soden The manuscript tradition 
rich and extraordinarily diverse. Von Soden, who revises and 
reduces the list which appears Gregory, catalogs 119 codices 
containing commentary one more the Gospels and 
codices with commentary the Letters Paul. Most these 
come from the fourteenth century, but there are dating from 
the eleventh and twelfth. study the general titles well 
those the individual books shows “die 
such that appears quite impossible fix the original forms. 
Similarly there fixity the order the Gospels, though 
most exhibit the common arrangement, and the independence 
the contents, especially the preliminary statements, led von 
Soden despair recognizing family groupings with few ex- 
ceptions.”° 


THE COMMENTARIES 


The value the Theophylact commentaries contribution 
exegetical literature variously esteemed. Meier speaks the 
his interpretations well the fitness and sharpness 
many observations” which make the commentaries still worthy 
The International Critical Commentaries the 
Pauline Letters, and especially Moffatt’s commentary Hebrews, 
make occasional references Theophylact’s interpretations. 
the other hand Staab classifies him with Pseudo-Oecumenius, 
John Damascus, and Zigabenus, dismissing them all essentially 
worthless, and declaring, only repeat uncritically the thought 
Chrysostom, mostly the very words the Master. The 
undeserved role which these parrots the Golden-Mouthed play 


Soden, op. cit., 627. This particularly true the correspond- 
ence. See Leroy—Molingen, op. cit. 

not certain what extent von Soden tested and compared 
the textual matter well the titles. limits himself chiefly descrip- 
tion the variations word order the titles. 

op. cit., 672-673. 
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exegesis now should finally finished once and for all, 
and should proceed simply write Commentaries ‘Chry- 
sostom and his Von Soden recognized the extensive 
dependence upon Chrysostom, who obviously heavily influenced 
all later Greek interpreters, and was the principal source drawn 
upon the catenae from the sixth century on. But observed 
that more exact research must determine the extent that 
indebtedness well the dependence upon Gregory Nazianzus 
(seine Meister), his independence from the Antiochian Commentary, 
and the measure his own interpretative 

For the purposes the present study the following test passages 
were examined and compared with the homilies Chrysostom, 
Cramer’s edition the Catenae, and the extant writings Gregory 
Nazianzus: Lk. 10:29ff; Jn. 1:18; Rom. 9:4, Phil. 2:6; 
Heb. 2:9 and 12:1. 

When Theophylact interprets the Parable the Good 
Samaritan, calls attention the self-righteousness the lawyer 
who asked the question, reply, Jesus 
imagined reproving the lawyer for this haughty attitude 
the face our common human nature creatures God. The 
Samaritan, though different race, became neighbor showing 
mercy one who needed it. Thereupon the bishop proceeds 
familiar allegorizing the parable, interpreting account 
the descent fall man through sin from the heights peace 
and tranquillity the depths life ruled passion where 
the demons (robbers) his virtue. left only half-dead 
because sinful human nature can and redeemed the righteous- 
ness Christ, which overcomes the death sin. The priest and 
the Levite represent the old dispensation, helpless effect sal- 
vation. Special meaning found the verb antiparelthein and 
the uncommon phrase kata sygkyrian, and Theophylact comments 
further that Christ, the form the Samaritan—that is, 
genuine human being finds and cares for us, dressing our wounds 
with oil, which the promise the Gospel, and wine, which 
the astringent word, impossible bear except for the soothing 


Staab, Pauluskommentare aus der griechischen Kirche 
1933), viii. 
Von Soden, op. cit., 627. 
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effect the intermixed oil. “For one must represent the divine 
nature wine which one would endure unmixed able, 
unless also there oil, that the human way continues, 
further changing the figure represent the Incarnation. These 
unguents are also seen symbolize the elements used Holy 
Baptism which admits the stricken soul into the Church, the inn 
the story (pandocheion), where fulness health restored. 
Apostles, teachers and pastors are represented the innkeeper 
and the two denarii are, course, the Old and New Testaments. 
The Lord the parousia will reward those faithful slaves who, 
beyond these gifts entrusted them have expended much 
their own resources. 

There are known homilies Chrysostom this Lucan 
passage, but when turn the catenae discover that Theo- 
phylact has borrowed extensively from anonymous interpretations. 
For example, the catena Lk. 10:25, also describes the 
victim’s garments garments the robbers are the demons; 
the anonymous traveler’s descent the fall man Adam; the inn 
the Church; and the coins signify the two Verbal 
identities are noted well Nevertheless 
interesting note that Theophylact’s comments are not 
simply epitome paraphrase. Though the anonymous 
passage the catenae interprets the unguents the word 
instruction and the astringent word, noting that the latter too 
painful borne, still there none the elaboration this 
point which Theophylact offers. 


Now the olive oil the word teaching which encouraged 
the good. But the wine that which leads virtue 
more remarkable things. For example, when you hear the Lord 
saying, ‘Come me, and shall give you rest’, this the 
eil, for signifies cheerfulness and rest. And again ‘Come, 
inherit the Kingdom prepared for you’. But should say, 
walk darkness’, that the wine, the astringent 


Cramer, Catenae Graecorum Patrum Novum Testamentum 
(Oxford, 1841-1844), II, 

Both Theophylact and the catena report the lawyer: 
hypo tou Soteros nomikos ten alazoneian exerexen; and again, nomikos 
plesion monon enomizen (Theo. adds, elpizen einai ton dikaion dikaio). 
Both refer Jericho ten koilen kai chthamalen kai kaumati pnigeran, etc. 
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teaching. But you would understand otherwise, the oil 
the way life according man, the wine, according 
God. Here example what mean: the Lord does 
things human person but does things divinely. For 
eating and drinking and following the intemperate (aneton) 
life, and not displaying austere way, even John did, 
this the oil. But the strange fasting and the walking the 
sea, and many other the divine works, these are the 
wine Since therefore saved through both his divine 
nature and human nature, this account that both the 
wine and the oil are 


II. Jn. 1:18 Theophylact reads with all the later manu- 


scripts monogenes hyios, and observes, 


When said, ‘Grace and truth came through Jesus Christ’, 
wishing prepare for this, observes, have said nothing 
unbelievable’. For Moses neither saw God, nor has anyone 
else, nor did give very clear explanation even speak 
clearly about him. But being slave, only served with 
respect the legal letter. But Christ, being Son and Holy 
One, and being the bosom the Father, not only saw Him 
but also made Him known all men. that since 
Son and sees the Father, being alone all persons His 
bosom, suitably gave grace and truth us. But someone 
‘vill probably say, How understand that one has 
seen God, for the prophet says, saw the Lord’? The prophet 
saw, not the very essence (fen ousian), but certain resem- 
blance appearance, was capable seeing. And an- 
other, again another figure, saw, and another, another. 
Wherefore manifest that they did not see the truth itself, 
for they would not have seen the one who simple and 
unrepresentable different forms. But not even the angels 
see the substance God, they speak seeing the face 
God. For this indicative only imagining the 
immortal God. Therefore the Son alone sees the Father and 
makes him known all men. But when you hear (the words) 
‘paternal bosom’, you should not suspect something corporeal 
about God. For wishing show the nobleness (genuineness), 
the indivisibleness and the co-eternity the Son with the 
Father, the Evangelist made mention this 


comparison this interpretation with Chrysostom’s Homily 
John quickly establishes the relationship between the two 


Migne, op. cit., vol. 123, col. 849. 
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The curiously vague sentence Theophylact: 
kai allos palin allo typo eide, kai allos allo, explainable 
when one turns Chrysostom and notes that here specific mention 
made Ezekiel, Daniel, Moses and Jacob others who were 
said have possessed the vision God. Chrysostom also comments 
length about the problem miscontruing the word kolpoi, 
which signifies nothing corporeal but rather the co-eternity the 
Son with the Father. 

Rom. 9:4, Theophylact reads with the Received Text 
referring Christ the one who over all, God blessed for- 
Chrysostom, XVI Homily based Romans curi- 
ously ascribes the doxology God the but all his other 
quotations this Pauline text seems clearly relate the blessing 
Christ God, the Greek Church regularly does. Theophylact’s 
comments this passage follow the Patriarch’s quite closely, 
whom obviously epitomizing, though adds condemnation 
Arius. 

Chrysostom writes, 


himself offering thanksgiving for all men unto the 
Only-Begotten God. What, says, others 
Still who know His mysteries, and His unspeakable 
Wisdom, and great Providence over us, know well that 


Theophylact clarifies this defining the nature the blasphemy 
through example. 


For also others, says, blaspheme, the acceptance 
the nations happened without good reason, yet who 
have seen the mysteries Christ know that worthy 
praised. And from thence Arius put shame, inasmuch 
Paul proclaimed Christ God above 


IV. The Bulgarian bishop’s exegesis the Kenotic Passage 
Philippians likewise heavily indebted Chrysostom, particular 


vol. 124, cols. 

vol. 60, col. 552. 

The Nicene and Post-Nicene Fathers, series, vol. XI, 462. 
op, cit., vol. 124, col. 451. 
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epitomizing sections Homilies and Like Chrysostom, 
Theophylact recites roster heretics who are condemned 
these words Paul. Marcellus Galatia, Photinus, Sophronius, 
Paul Samosata, Sabellius the Libyan, Arius and Apollinarius 
Laodicea fall single knife thrust: morphe theou 
Chrysostom his VII Homily deals length with 
the difficult statement, “Ouk harpagmon hegesato einai isa 
which both and Theophylact direct against the Arian distinction 
between greater and lesser God, clinching the point quoting 
Titus 2:13 assert that the Son called great God, not little 
God. Both argue that the humility Christ can established 
only the foundation voluntary renunciation position 
and power equal God, which Christ must have held, for, 
Theophylact puts it, not rising against the greater, how 
great that humility? That only Similarly, both 
comment the fact the renunciation evidence the superior 
position the Father’s household which was Christ’s right. 
Theophylact observes, anyone seizes something, fears 
set aside, lest lost not being his. But when has 
something naturally, easily despises it, seeing that cannot 
lose Chrysostom approved homiletical fashion extends the 
point show that Christ did not possess the estate seizure 
bequest, but was entirely his own nature, citing here 
the difference between tyrant who has usurped the throne and 
king who relinquishes his royal robes time war with fear 
that will never recover them. this passage apparent that 
Theophylact has simply condensed the lengthier exegesis 
Chrysostom, but cuts through the very heart the inter- 
pretation, stating succinctly and accurately and omitting, for 
the most part, any moralizing sermonizing. 

Our final illustrations are drawn from Hebrews. his 
comment Heb. Theophylact follows rather closely the 
showing that the brachi elattosthai elattomenon 

vol. 124, cols. 1164, 1164. Cf. Chrysostom’s Homily VI, vol. 62, 
cols. 217-222, and Homily VII, cols. 227-229. 

op. cit., vol. 124, col. 1161. 
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clearly applies Jesus and not man general, that Christians 
must learn bear their sufferings bravely, the cross became 
glory and honor Christ, and interpreting the words hopos 
chariti theou pantos geusetai after the familiar analogy 
the physician who tastes bit food prepared for sick man 
persuade him accept the nourishment. Chrysostom’s 
sermon there biblical documentation incorporated from Jn. 11:5; 
12:23; 14:30; Rom. 8:32 and 5:15, which Theophylact omits. 
However the latter aware variant reading which not 
mentioned Chrysostom. After observing that Christ tasted 
death voluntarily, that was chariti theou, Theophylact declares, 


But the Nestorians have altered the Scriptures and say 
choris hyper pantos geusetai, order establish that 
the divine nature was not involved the crucifixion Christ, 
were not unity him with according his hypostasis, 
but rather temporary condition. About them certain 
orthodox Christian, scoffing their lack understanding, 
observed, the Scripture you say, and thus therefore 
said for our sake. For apart from God (choris gar theou) 
the Lord died for everyone else, and for the sake their 
angels, that might dissolve their hatred toward and 
procure joy for 


Moffatt has correctly noted that Theophylact certainly wrong 
holding that the reading choris originated among the 
Nestorians, for was read and preferred Origen and Theodore 
Mopsuestia, though was popular among the 
But not clear that Theophylact believed that the Nestorians 
were the source the error. any rate the anonymous Christian 
who said refute them out their own mouth Origen, 
whether the Bulgarian bishop knew not, for the Alexandrian 
related the choris with pantos conclude that Christ died for 
everyone (everything?) except God. Origen comments that this 
means, monon hyper anthropon apethanen alla kai hyper ton 
loipon Pseudo-Oecumenius also attributes this variant 


ICC Hebrews, 26. Choris theou also read 424mg, 
1739mg, the unrevised Peshitta Syriac, Ambrosius, Theodoret, Theodore 
Mosuestia. Cor. 15:27 Paul also noted restriction placed 
the claim the Psalm: panta hypo tous podas autou. 

op. cit., VIII, 147. 
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reading the Nestorians and describes the realm the higher 
powers (ano dynameis) which Christ’s death has united with the 
earthly realm kato). Staab right, this comment Oecu- 
menius related the sixth century bishop Trikka who 
has often been confused with later (tenth century?) 
The relationship between Theophylact and Oecumenius uncertain 
there are often verbal identities between the commentaries, yet 
numerous places they divide their interpretations. Whether 
not Theophylact used this commentary rather than drawing 
his material directly from the earlier interpreters remains 
established further 

Finally Heb. 12:1 have interpretive comment which 
appears drawn from Chrysostom.*! Observing that the witnesses 
here include the Prophets, Daniel, and the Three Children who 
endured great afflictions, Theophylact asserts that the remem- 
brance them may surround with cooling relief. The agkon 
panta are understood earthly things and our preoccupation 
with them. But with the phrase kai ten that 


interesting observation made. Theophylact’s own words this 
means 


Either ‘the sin which easily surrounds us’ (from periistemi) 
‘(the sin) which can easily subject crisis (peristasin 
pathein)’. For easy wish, escape from sin. 
(it means) through which (sin) anyone easily falls into difficult 
situations (peristaseis), for nothing thus dangerous sin, 


The meaning the word ewperistatos the text Hebrews 
difficult determine because does not appear either biblical 
secular Greek. Liddell, Scott and Jones cite the Lexicography 
Hesychius cent. A.D.) where euperistaton equivalent 
eukolon, ‘easy’ ‘easily satisfied’, and which may mean 
‘tolerant evil’. They suggest the usual meaning ‘easily besetting’ 
but conjecture that might also translated ‘leading distress’, 
relating the word Theophylact does peristasis. 

this passage Theophylact repeats verbatim the unusual view 


op. cit., 462. 
Krumbacher, op. cit., 134-35. 
op. cit., vol. 125, col. 368. Cf. vol. 63, col. 193. 
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Chrysostom his XXVIII Homily Hebrews that the writer 
may mean here that sin can easily subdued. But, dissatisfied 
with this personally, offers his own explanation, still connecting 
the word with peristasis, but deriving the sense that through sin 
are often thrown into distress danger, view preferred 
Chrysostom’s. 


CONCLUSION 

These studies Theophylact’s exegetical writings lead 
rank them with most the theological literature this middle 
Byzantine period rhetorical and repetitious, consisting largely 
compilations earlier writers. His letters and addresses, however, 
are marked greater vitality, revealing vigorous and well- 
informed mind, strong-willed person who was quick assert his 
authority defense his position, his rights, and the faith 
held. After the Alexandrian tradition, makes free use alle- 
gorical interpretation, particularly with the parables the gospels; 
yet the same time concerned set out the grammatical- 
historical sense scripture. vigorous defender orthodoxy, 
denounces the errors the heretics every opportunity his 
commentaries. Indeed, his letters, Theophylact sharply criticizes 
the Armenians Constantinople for their unorthodox Christology. 
accordance with his purpose and following the fashion his 
time, borrows freely from the Fathers, usually without acknow- 
ledgement. His commentaries represent principally reproductions 
Chrysostom, either directly through the catenae and 
menius, though the precise relationships have yet defined. 
Nevertheless, while one may admit that his reputation 
exegete diminished the light this dependence others 
before him, cannot dismissed quite worthless, some 
would do. These investigations suggest that was more than 
slavish imitator mere scholiast Chrysostom. There 
certain independence from the patristic tradition, especially 
the gospel commentaries, which serves part explain the 
undeniable popularity his writings enjoyed from several centuries. 
His concise and often stimulating insights deserve continuing 
position exegetical studies. 
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